Scholarship on Religion and Communities of Faith
The former comment by Cioran, referring to " ... bloodless symbols useless to the believer," could probably now be inflated to something like " ... symbolic interpretations .. .insulting to the . believer." The latter comment by Watson, referring to the overwhelming preponderance of twentieth century Western intellectual influence throughout the non-Western world, touches, I am inclined to think, an important underlying reason for the vehemence of the response of the believer. This is the true not only in 11on-Western contexts, I should perhaps hasten to add, but in Western contexts as well in which traditional believers are still to be found.
In any case, my task is to provide some sort of overview regarding these sorts of issues with respect to Hindu sensibilities. We are all familiar with the Kripal, Courtright and Laine cases, which are, of course, salient instances of the manner in which specific Hindu sensibilities have been aroused regarding the question of scholarship on religion and communities of faith. Arvind Sharma in a recent piece on the Laine case has put the matter in the following way:
The affair must be seen. as part of a larger controversy over the study and representation of Hinduism as a whole. And that controversy is incomprehensible unless it is recognized that what we know about Hinduism's past derives almost exclusively from the work of Western scholars, whom some consider responsible for inventing "Hinduism" as a single religion.
Even Stepping back, however, and taking a broader view of the unfolding Hindu scene, quite a different picture emerges. Prior to independence and' continuing as well after independence there has been a vigorous and rich tradition of scholarship on religion in India Vivekananda (1862 Vivekananda ( -1902 , Aurobindo (1872 -1956 ), D. Savarkar (1883 -1966 and the Hindu Mahasabha and Hindutva, and, of course, Gandhi (1869 Gandhi ( -1948 .liv All of these studies focus on (a) nationalist awareness, (b) refonn of Hindu'practices such as widowburning, (c) rejection of caste, (d) female emancipation, (e) the "uplif~ of all" andlor the alleviation of poverty, and (f) the use of modern means of propagation and communication.
Type III: Neo-Hindu Revisionist and Internationalist Studies.
Here, of course, are the many guru-groups and their various universal Hindu claims, including Swami Sahajananda (1781-1830), Swami Shiv Dayal (1818 -1878 , Paramahamsa Y ogananda (1893 -1952 ), Meher Baba (1894 -1969 , Bhaktivedanta (1896 Bhaktivedanta ( -1977 , Muktananda (1908 Muktananda ( -1982 and his successor Gurumayi, Maharsi
